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26 Moshe Benovitz

surrounded the perimeter of the Temple Mount. And even after the com-
mandment in Lev 23:40 was separated from the commandment t0 build
booths, and reinterpreted 10 refer to the lifting and waving of the four spe-
cies each day of Sukkot, the people continued to store the lulavim atop the
columns and beams surrounding the Temple Mount, which created a de
facto sukkah in the «courtyards of the house of God,” even if they did not
dwell in this “pooth” at all, and did not consider it a fulfillment of either the
commandment t0 dwell in booths or the commandment to “take up” the
four species. AS time went on, the people became less and less conscious of
the connection between the storage of [ulavim atop the structure on the
perimeter of the Temple Mount and Nehemiah’s version of the “making of
booths, as is written,” to the point that even after Herod surrounded the
Temple Mount with a permanent roofed stoa, they continued storing the
[ulavim atop the roof of this structure, even though in doing S0 they did not
create any form of sukkah, since placing branches atop a solid, permanent
roof is not considered building a sukkah by any standard.
An interesting echo of the explanation offered here is found in the ver-
sion of Rahava of Pumbeditha’s statement found in the Florence manuscript

of bBer 33b:

PwON TNON TTH TO0D pripb YO T TN ey 1D MPan N MW T30 'R RAM 'RT
man ono oo »oOY

Rahava said in the name of Rabbi Yehudah: the Temple Mount consisted of a double
stoa. It was a stoa within a stoa, and it was roofed with sekhakh from colonnade to
colonnade and from colonnade to the Temple Mount [wall].

While this tradition 1s not found anywhere else, and is no doubt the work of
the imagination of a later scribe, it shows that the connection between the
building of sukkot in the Temple courtyard, as reflected in Nehemiah, and
the storage of the Iulavim atop the permanent roof of the stoa, as found in
the Mishnah, was obvious even to someone who was unaware of the miss-
ing link, the open-roofed parwarim thatched with sekhakh on the perimeter
of the Temple Mount in the Temple Scroll. With the discovery of the Tem-
ple Scroll, the missing link between Nehemiah and the Mishnah, the strange
use of the exposed roof of the stoa as a Storage place for lulavim makes
sense. Lulavim Were stored atop the roof of the stoa despite the fact that this
would dry them out, in an echo of early halakhah, the most ancient interpre-
tation of the Lev 23:40, according to which Israel is to rejoice before the
Lord with the four species by using them 10 build sukkot on the Temple

Mount."

e

14 For further discussion of the Temple Mount sukkah, s€¢ D. Henshke, Festival Joy in Tannai-
tic Discourse (Hebrew; Jerusatem 2007) 188-89 n. 100, and bibliography cited there.

Vered Noam

“The Gentileness of the Gentiles”:

Two Approaches to the Impurity of Non-Jews

Introduction: The Impurity of Gentiles

.>: Ommm.:am_ impurity that attaches to gentiles by virtue of their very bei
18 Bm:so:a.a in different rabbinic contexts, as well as in some S attored
R,mono:omm._: Second Temple literature.! This issue has been oﬁm omﬁﬁoa
discussed in modern scholarship, beginning with a comprehensiv Msw,\oq
Adolf wcoE.S. Biichler surmised that a decree was issued duri : Mr: W@%
monean period declaring that a limited menstrual impurity a ﬂma Hm o
tile women, and derivatively to gentile men. Only at the 0<M vom th: oOm et
Wa<o= wmw._smn Rome was a general full-scale impurity imposed o m: o
tiles, by virtue of “gentileness,” and this for political reasons %:w _mg-
decree, c‘oim/\nr hardly ever had practical consequences in real _..m Na e
. Gedalia Alon challenged Biichler’s view and concluded that :w:ou. 1
_Q of non-Jews is one of the early halakhot, current among the nati ; _B_UE-
:80 ._uomoa the destruction of the Temple,” and that it is rooted e w o
cription of impurity to “the idol and its attendants.” This impuri . MM ol
mo the very essence of the gentile, and was not oos&aoz-aw mMMM t m,mwa
influence,” he wrote, “was very evident in the life of the sw%oa ” Mr. ;
subsequently it was restricted by the rabbis and ultimately &mooE.u mow:m:
u.osmﬁrws Klawans argued, in contrast to his predecessors EMNCM ‘w i
scripture and in Second Temple literature, ritual impurity was ,coﬁ att wm ¥
to gentiles, but only a moral impurity. In his view, gentile ritual m%_vﬂﬂn%

1
The sources are collected in G. Alon, “Leviti
. ‘ . . itical Uncleanness of Gentiles,” in i
%mus and the Classical World.: Studies in Jewish History in the Time of NMM,Mm_Mc_”__M:% Jon
Eﬂ:& .A:E_m. Israel >9wrm.am“ Jerusalem 1977) 149-54. These sources are treated ﬂs.m\w and
Mo_. Wm n:wa below. mo._. a review and reassessment of this subject sce my paper :>=o§» mM ok
the Rabbinic Conception of Gentiles from the Perspective of Impurity Laws,” in B i e
Ea~<=<»_ Shahar, eds., Judaea, Babylon and Rome (TSAJ; Tiibingen f mi enjamin fszac
A. Biichler, “The Levitical I i iles in gen fthcoming.
1926197 1 .m_ e Le I _nw :mvc:w% of the Gentiles in Palestine before the Year 70,” JOR 17
— _81. H. Maccoby, Ritual and Morality: The Ritual Puril ;
> 4 . ty System and i i
..F&aa.i Am.wag..amw 1999) .ml_w,.ao. emphasized the limited scope and M«mnﬁ %M Ewaalnnm E
impurity .o gentiles, and assigned it to the eve of the Great Revolt and to politi i ot did
R on Dchlcr political motives, but did
3 Alon, “Levitical Uncleanness,” 147, 149.
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was a tannaitic innovation, developed gradually by the sages, and even that
rather loosely and apart from the regular scheme of purity and impurity *

Christine Hayes, in the vein of Klawans, rejected the existence of a gen-
tile ritual impurity in Second Temple period sources, with the possible
exception of the Qumran/Essene sect. As for rabbinic literature, Hayes
claimed that in the tannaitic period a rabbinic decree applied to gentiles a
very limited form of impurity defined as the impurity of zav (a person with
a discharge), but nonetheless, in Hayes’ view, dissimilar to original zav
impurity. Hayes further held that this impurity imposed on gentiles had
nothing to do with the impurity of idolatry. The rabbinic decree on gentile
impurity, according to Hayes, was an expression of new, expansive defini-
tions of Jewish identity current in rabbinic circles. This relatively mild and
ineffective form of impurity was established as a replacement to much more
stringent positions taken by other Jewish circles, and earlier Jewish tradi-
tions, on the issue of sexual relations and marriage with non-Jews and on
the possibility of full conversion to Judaism.?

Recently Hanan Birnboim revived the view that gentile ritual impurity
was both early and intense, suggesting that it was the process of separation
from gentiles during the Babylonian exile and the early years of the Return
that motivated the creation of barriers in the form of ritual impurity ascribed
to gentiles and t0 objects of idolatry

In a recent article, I have examined the application of circumstantial
corpse impurity to gentiles in rabbinic thought, its relation to the particular
decree on gentile inherent impurity, and the image of the gentile as it
emerges from this rabbinic system.’

In the current paper I would like to focus on 2 piece of evidence that I
believe may add to our understanding of the date, the rationale, and the
development of the decree of gentile impurity. I shall begin with the biblical
context that served as the reference for the concept of the impurity of gen-
tiles’ utensils in both Qumran and rabbinic literature, and then proceed to
the different interpretations suggested for it in these two corpora. The dis-

similarity of these two veins of exegesis may delineate the transformation
of the general notion of gentile impurity from the Second Temple era into

rabbinic culture.

e —

4 §. Klawans, “Notions of Gentile Impurity in Ancient Judaism,” 4JS Review 20 (1995) 285-
312. A comprehensive bibliography on the subject of gentile impurity is supplied in the course of
that article.

s C.E. Hayes, Gentile Impurities and Jewish Identities (Oxford 2002); see €sp- chapters 3 and 6.

6 H{. Birenboim, “Observance of the Laws of Bodily Purity in Jewish Society in the Land of
Israel During the Second Temple Period” (Hebrew; Ph.D. diss., the Hebrew University of Jerusa-
lem), especially chapter 2.

' Noam, “Another Look.”
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Purification of Utensils in Numbers 31

Though the laws of corpse impurity are set forth in the Torah mainly in th
osmv\.ﬁnn oou.nmawzm the “red heifer,” Numbers 19, several other Mm .
mnoﬁa.m m.ﬂQ:wQ rules on such matters as the circumstances in iﬂdﬂwﬂm
impurity is forbidden, the status of the impure person, and the im i mm
<omma_m. dﬁ. most important of these passages is Ewm concernin vMMQ .
mmw:.wwﬁ Midian .5 chapter 31 of Numbers, where several central M:am oME
cerning corpse impurity are stated (vss. 19-24). Though the plain sense Mw
the passage is that these are temporary orders for that particular war, th
orders H.onon» fundamental general concepts of purity and im urity. | ﬁm ao
many biblical scholars believe the laconic description of Smﬁiwwf.{ﬂr m%_.,
dian _mo. be no more than a narrative frame for these laws.® It is wid _u h _M
by critical scholars that the entire chapter lacks any historical base ; %a .
_m_ﬁm mmamEB of the priestly code, or an addition to it.* However %omh rww
S . 8
EMOwoMMM M.m%&mnm who pointed to early elements and an historical kernel in
Both the content and the language of the verse i ity 1
an.:g.nw M_ display an :nawmnwwmd_mm dependence wsomrwmﬂmnm aH WBW:.:W =M,
similarity in content between the two chapters include the mo:oém.s .oE T°
1) the seven days of impurity: “You shall then stay outside the omw seven
days, every one among you or among your captives who has w_mwm a per
son or touched a corpse” (Num 31:19); cf. “And in the open, anyone M& )
touches a person who was killed or who died naturally v m:w: b -
clean seven days” (Num 19:16) o
2) n_wmsmm:m on the third and seventh days: “he shall cleanse himself on th
third and seventh days” (Num 31:19); cf. “He shall cleanse himself SEM

it on the third da d
w@wmv Y and on S.ww w®<05~5 vaﬁ NDQ a?@ﬂ Um nwamﬂz ﬁZﬂB

% See G. B. Gray, A Critical and Exegetical Co ; i
ﬁmm M. Noth, Numbers: A Qoiimﬁaw (trans. uwxm‘m‘”%m:””_ NMN@MW h_.\Ao_Mn_O »WWMSGEW: e
Levine, Numbers: a New Translation with Introduction and Qeisah:n %_..gm Nv AR
1993-2000) 445; J. Licht, Commentary on the Book of Numbers (3 vols W.Ngdi. J e o
3:112. For a conspectus of critical opinion on the passage see P. J. .mEE th mM: e 5
Waco, Texas 1984) 327-29. Milgrom, on the other hand, supposes that the &MVQ WM:oM—.\m%”—\MM HMM

laws appended to it. See J. Milgrom, The JPS Torah Commentary: Numbers (New York 1990)

492.

9
See Budd, Numbers 327 and the literature cited there; Gray, Numbers 418~19, who terms th

R e

chapter a “midrash” superimposed on an earlier priestl .

nco.aa in Budd, Numbers 330) Levine, Zniuwa amw, Mﬂw@ﬁ%wmﬂw MMMM_MVM ﬂwmi o rerean

period. Noth, Numbers 229, 231, considers the entire passage 2 late ad &noﬂ H:o::,n Persian

mmsw.w_, and verses 21-24 a foreign body within that. See further below o the Torah in
See the views surveyed by Milgrom, Numbers 490-91, and his own view
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«water of lustration™ «except that they must be cleansed
with water of lustration” (Num 31:23); cf. “The water of lustration was
not dashed on him: he is unclean. ... He who sprinkled the water of lu-
Whoever touches the water of lustration...” (Num 19:20-21)

stration. ..
«Every one of you.. _shall cleanse him-

4) cleansing of persons and objects:
mm:./\o: shall also cleanse every cloth, every article of skin, every-

thing made of goats’ hair, and every object of wood” (Num 31:19-20);
of “sprinkle...on all the vessels and people” (Num 19:18)

5) washing of clothes: “On the seventh day you shall wash your clothes and
be clean” (Num 31:24); cf. “He shall then wash his clothes and bathe in

water” (Num 19:19).

3) cleansing in

With respect to language, the use in chapter 31 of several expressions from

chapter 19 is striking:
1) ona ua 5 “Every one...W

of. Num 19: 16)
2) wonnn “shall cleanse himself,” (Num 31: 19, cf. Num 19:12, 13, 19, 20)

3) NN 1PN AR «This is the ritual law,” (Num 31:21, cf. Num 19:1)
4) ra n “water of lustration” (Num 31: 23, of. Num 19: 9, 13,20,21)

ho has ... touched a corpse,” (Num 31: 19,

Nonetheless, our section, Num 31:19-24, also includes additions and

changes to Num 19:
1) There is 2 list of the org

«cleansing” are made—cloth, skin,
2) Explicit mention is made here not only of “every one...who...

touched a corpse,” but also of “one who has slain a person.” The “slayer”
could be seen as merely a contextually appropriate specific instance of the
“toucher.” However, the verse can also be seen as an expansive interpreta-
tion of the rule on the “toucher,” namely that one who kills by a sword 1s
considered as if he touched the corpse directly. The implication is that
“touching by a connection,” as the rabbis put it, or in other words, any
indirect contact with a corpse, defiles.!! A more far-reaching interpretation
would derive from the verse that even one «who shot an arrow and killed”
becomes impure, in other words that the very killing of a person causes
impurity even without any contact.”
3) Scripture here instructs that for the Israelite soldiers the Midianite ca-
sualties cause impurity. Furthermore, €ven the foreign captives (“among

anic materials from which objects requiring
goats’ hair, and wood.

.
11 Licht, Numbers 2:122.
12 The rabbis accepted the first of these expansiv
the second. Sifre Numbers 127 (e

¢ interpretations, closer to the plain meaning

of scripture, and rejected 4. Horovitz. 164-65)-
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you or among your captives”) must be purified.?

M_M Mcowwﬁm an_moMM MMMMJMW or is at most E_.:oa, in Zmnﬂwwmmm_w%wulﬂw%m”, spele
o Hmnwmgwwmw maa.arwa a living gentile (or at any rate onw WM_”-
e e and e captive or @o.nrmvm also as a slave) is susce Zv_o
e am 5 WMJW: Wﬂwomwwsoa just as an Israelite does. P

e e 114, persons are required to
lte ¢ mxw_%mmwﬂwﬂw MM MMM“M.Q 19, which places no such RQEHNMMW m Wmao-
have explained awe: p iscrepancy by pointing to the differin iroums.
conditions and normal settled life; others wmmﬁm _MMM nin
B 1

;—Qm _' m muﬁow~= mun.wzoﬂm;Qm ~.: 2—0 QCOE i es of the _
(<] ._Nmmw €S O W 1l %‘ r Oﬂm.: OOEOOE%DW
_ i1 :—m innovation wd H—.—Q section —.w —.z ﬁ——@ S OQC_ :_ ~ — T
cazar.

(21) Eleazar the priest said to the tro
@D Flet 1 .ovm who had taken part i ing, “This i
e mﬂﬁ A_MMM Wmmﬂwa has 9.:053 upon Moses: Qﬁwv MM_MHM“.%MM@. st
o b e and they mrw:mwQ article that can withstand fire—these W<Q‘m L nse
lustration; and anything th e clean, oAxnnE that they must be clean a< c ohel bass
; g that cannot withstand fire you must pass Ewwz M:v e o
gh water. (24)

On the seventh da;
y you shall wash
enter the camp. (Num 31:21-24) your clothes and be clean, and after that you may

13 .
Tannaitic midrash rej i
jected this conclusion vi
venant, w0 ate 30 rejec vigorously: “Just as ‘you’
yonant, so & How\ M%MMNMMM BAﬂ:conm of the covenant” (Sifre Z:”cw_“:w mw,ﬂ Mnmgnm orthe s
. re (Num 31:19) and i i od Horovitz, 2
that the duty of gentiles to i i e carlir passa : men
ity themselven in th sage (19:10, s.v. 2a%) com:
presence of the Shekhina, in the L e ropenes o A miy o e
, PVt m their proximity t
(chapter 31), “b an el generally (chapt i Ty to the
ONR, ia_dwﬂm MMM—WM%MofM Holy One who dwells within EMB.,wvﬂsmwnﬁ o aniliary camp
T, e e al EM of a...n captives” as referring to the capti u m,mg a0 um 3119, s
For s o otion of gentiles from corpes impurits ptives’ clothes and utensils.
7 7\.: ope ﬂm return to this point on another occasion +sec tOhal L 14:6, bYev 60b-61a;
. Milgrom, Leviticus: A New Translati i ; _
New Yo e 2001 anslation with Introduction and C
person with corpse _vamww N.ﬂ w&:aaw.ma<m§_ grounds for the wmmonwoﬂdminw% (A3 32 %
D ing “ourade the ca qu_.m ﬂwm _,MMESQ to leave the camp. Rashi m<mnmn :w R
4 . 30, 9 ) - R es the difficul
31:24 as referring to “the ca o e Temple precinet” . i
mp of the Shekhina,” . precinct,” and “enter the :
Num 31:23, explains the requi . e 1o the Tabemacl . s, ¢
;€ quirement of leaving th ¢ precinet, Nahmanid
not become impure,” rather th e pprestcal . i
R DDA an as a legal princi iddi one, "5 the people wi
no_.ﬂ_vwwm”a%::a\ e camp of the araei omm principle forbidding the presence of a nﬂnmwsmcﬂ_ﬁ_h
ee Licht, Numbers 1:58; 2:1 i
. 8 :58; 2:173; Milgr iti
idem, Numbers 258, 260-61; prom, Leviiow 4343, 241
dem, Nl Azmianw ~_,. _w Knohl, The Sanctuary of Silence. The ,m.wq.m, S, 976°85,
e o ilivl s __uw is Ooomv 185-86; T. Frymer-Kensky, “Poli M iestly Torah and the
oL” in C. L. Meyers and " f ution, Purificati
Go Forth: Essays in Hon O e Comaon, eds., Th 5w
| or of Dovid foel : , eds., The Word of the Lord Sh.
inomn Lake 1983 395 4 : reedman in Celebrati is Sixti ol
o e S,ww :o%mmwuw m W\:msr ‘Purification from Oo_dmo.em_omﬂww:\a MQ:N.S Sirthday
Deviations in the Laws of Puri |m el grom, “The Ser Ewamﬁmo: : Z:Ecﬂm
e e Dead Son ¢ MW\ M mﬂwo Temple Scroll,” in L. H mnEmmesv &» A o_n.naw:onm e
‘ . i o 8 Sheth - H. , ed., Archaeolo d
with regard to impurity i p 8; Sheffield 1990) 83-99. C i et
h y in the non-sacred  Conceming the ambi
S e e realm, see V. N, “ ivalence
ty Legislation,” JSJ 39 (2008) 471--512 and the :RBE:M Mﬂwa Mﬂrm Dual Strategy of Rabbinic
ere.
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These instructions follow immediately after the rules for purification from
corpse impurity of the warriors and of their captives and booty specified
earlier (31:19-20), which correspond perfectly to the rules in the section on
the red heifer (Numbers 19) and reflect its language. The phrase Npn DR
Aminn (“this is the ritual law’) that opens Eleazar’s speech also reflects the
on on the red heifer. However, the speech contains a new law to which
there is no reference in chapter 19. The warriors are required to pass metal
utensils through fire, and utensils made of materials not resistant to fire
through water, in addition to purification in “water of Justration.”® Accord-
th, verses 21-24 are an addition detached from some other

ing to Martin No
context, and the words n1 m (“water of lustration™) are a yet later addi-
tion."” David P. Wright sees these verses as a later supplement to the laws of

Numbers 19, adding procedures for purification from corpse impurity. The

supplement adds immersion for objects with corpse impurity in line with

the immersion prescribed in Leviticus for objects contaminated by swarm-

ing things Of discharge. Purification of metal vessels here by fire rather than
by immersion in water is due to the more intense contamination of corpse
impurity. In Wright's view, it is the seeming innovation of the prescriptions

t leads to having Eleazar, rather than Moses, announce

in our passage tha
themn. By means of this ascription, the new {nstructions are seen as part of

the original prescriptions, and not as the product of a new revelation.'® Ja-
cob Licht also believes that the passage is a supplement, originating, in his
y of purity regulations. It is not, in his view, an €X-

view, in a separate bod
nsion of the regulations of Numbers 19, for whereas those regulations

pa
purification of vessels contaminated in the course

prescribe procedures for
of normal life, our passage treats vcamomao: from corpse impurity specifi-

cally of war booty."? Milgrom holds that the prescription on passing through
water and fire is not 2 supplement to chapter 19, but rather represents an
older tradition, more severe in the matter of corpse impurity and requiring

more intense measures for its removal.®

secti

e
s identified the “passing through water” with the sprinkling of “water

16 §ome modern scholar
of lustration.” According to that view only non-fire-resistant utensils would require sprinkling.

Furthermore, the passage would then not require immersion at all, but only, as alternatives, sprin-

kling with “water of lustration” or passing through fire. The simple meaning of the passage ac-
cords better with the traditional interpretation by which immersion or passing through fire are
required in addition to sprinkling with “water of Justration.” See Gray, Numbers 422; Wright,
«purification”; Licht, Numbers 3:115; Milgrom, Numbers 261.

17 Noth, Numbers 231.
'8 Wright, «purification.” See also Milgrom, Numbers 260. Rabbinic midrash interpreted the

appearance of Eleazar in different ways: Sifre Numbers 157 (ed. Horovitz, 213).

19 Licht, Numbers 3:115, 123-
20 \ilgrom, Numbers 261.
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Rabbinic Interpretation: S i
] . : Scorching, Rinsing, and Imi 1
in a Mikveh of Utensils Used by Gentiles e

Surprisingly, rabbinic interpretation of th
P . e passage displays i-criti
%ﬂ: MMWMM%NMMMMMNTNw as an intrusion of a %Hnwm:mmwww_ %MM__.S_
use modern oaanm__ﬁo:w.ﬁ mmﬁm without mw&sm that rabbinic midrash did M“vm"
modem critical stud 250 ogy, nor was it concerned with the questions of
severing an mﬁ@m&:w\_. o:ﬁ.rﬁmmm, the halakhic conclusions are reached %
texts. The apparent %nMME_M:o:m and coherent text into two distinct oo:v\
mersion in water o undancy of the procedures for vcamomao=|.
cwater of _cm:%ou,,l%wmwam through fire, in addition to sprinkling of
in chapter 19 brought S: the woﬁmﬂ absence of any reference to these M:o
sage on a mmﬁmm:amaw:a Mm__cgm to see these verses as a parenthetical "
e s impurity, but 892. rF. the rabbis’ view, these verses do not %MMW
forbidden food ’ Rt Mq .H ¢ issue A.um utensils used by gentiles for cookin
fire) or asmwsm.an @ ﬁm is not purification, but hag ‘alah—scorchin s
time, but in daily :moWa,m_Mm mmcMmM WM“MMEm o Ewa food; and not in miMM
ing utensils les. of ‘ulei e prescribes the meth
mnw has sosmwmma "wv\awoﬂ“%m“ g1 'ulei goyim, acceptable in andmom%w“hﬂww.
corpse impurity the halakh %Memo :.5@55\.5 By contrast, with respect t .
cprinkling with the wate mm 083::& that contaminated vessels re an
e sealding or rinsin m, of the red roﬁaﬁ but neither scorching ::nw: e
sage entails real &m.m ~=._ water). This radical reinterpretation of the X
e imtous fiame ao%.: ties, for Ew verses are embedded in a clear EM
19-20. 24). The text c 5%.;:9 mznmom.:_oa from corpse impurity ?mw:
aiL in this very vers onmmEm no .Em_ow:ou of change of subject, and mcamaw
et that can with ﬁo HM erence is made to “water of _chmso:w A:\w o
shall be clean oxoow WH“: ﬁmﬂ\|ﬁromw you shall pass through fire mn% &%m?
the very term ,:maa Mo _ at they must Gw cleansed with water of lustratio "
(and nowhere else in Hram_mw ,ENS three times (verses 9, 13, 20) in cha an: HW
red heifer. There can cno ible) for Sw water prepared with the mmrm% of th
Surification from corpse no o_omaa_. evidence that our verse in fact treats Eo
difficulty. A ﬁmssm:w,%w .ME@::Q_ wﬁ the rabbis were unconcerned b ﬁr.o
tation of the expressi :::Ei_ cited in the Talmud presents a new ::W §
o its meaning in is omﬂ water of lustration” in our context, quite ¢ oy
er occurrences: ’ ontrary

21

In Num 19:19 too the im, i

. . pure person is required i

arificat ersor quired to bathe i

purification. Ioi,o<or there the washing is of a human bein, h e o the ma,@:: day of his

" :ww mentioned in Num 19 at all. g, not of utensils. Passing through fire
See Sifre N i

(= 45b); umbers 158 (ed. Horovitz, 214), discussed in detai
); bNaz 37b; bAZ 75b-76a. etail below; mAZ 5:12; yAZ 5:15

23
Seee.g. A5 (= ;
ee e.g. YAZ 5:15 (= 45b); bPes 44b; bNaz 37b; bAZ 38b. See also 7g. Ps.-/. ad
. . Ps.-J. ad loc.
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ght: From what was said, “with water of lustration,” 1 might have
Jearned that [a vessel taken from a gentile] requires the sprinkling of the third and
seventh days. Scripture teaches: T “except”; it distinguishes. What then does scrip-
ture teach in the words “water of lustration””? Water in which a menstruant im-
merses.?* [Note the play on the two Senses of the word m3 in biblical Hebrew—(1)

lustration,” the plain meaning in this verse, and (2) “menstruant woman,

“gprinkling,
Boaw:cﬁ period,” its exclusive sense in rabbinic Hebrew, introduced into the verse

by the homilist.]

rpretation, turning the purification by ashes of the red heifer in the

This inte
plain meaning of the text into an instruction on immersion in a mikveh ¥

served the rabbis as support for the additional requirement to immerse in a
mikveh utensils purchased from gentiles even if the utensils were never used
ing or cooking*® This interpretation was incorporated

by the gentile for eat
into the targum Pseudo-Jonathan on the words “except that they must be

cleansed with water of lustration”; The targum states: “Afterwards it should
be sprinkled with water fit for purification of a menstruant.” Biblical com-
mentators sensed the difficulty. Abraham Ibn Ezra admitted, “It would
seem to us that this [‘water of lustration’] was the water of the ashes of the
red heifer... Yet the sages said it means the quantity of water in which a
menstruant woman immerses, and their minds are greater than ours.”
Nahmanides stated, very hesitantly, “T have the feeling that the requirement
ersion is a rabbinic ordinance, and that the verse is only cited to

Bar Kapara tau

of imm

provide scriptural support.”*

 ——

2 bAZ 75b.
25 1t should be noted that this homily is not found in the tannaitic halakhic midrashim. There it

seems that the expression “water of lustration” was taken in its plain sense, water with ashes of the
red heifer. In the view of the Sifre and Sifre Zuta the verses treat vessels that were used by gentiles
and in addition underwent corpse impurity, and thus require both sprinkling and hag‘alah. See
Saul Lieberman, Sifre Zuta: (Midrashah shel Lod) (New York 1968) 104-108. Lieberman sug-

gests taking the Bavli passage in the same sense, but this is difficult. I thank Prof. Menahem

Kahana for the reference.

2 Gee tAZ 8:2 and parallels; Yerushalmi loc. cit. (see supra . 16).

27 Ad Num 31:23 s.v. & On Ibn Ezra’s approach to halakhic matters in his commentary to the
pentateuch see Uriel Simon, “The Exegetic Method of Abraham Tbn Ezra, as Revealed in Three
Interpretations of a Biblical Passage,” Bar-Ilan. Annual of Bar-llan University. Studies in Judaica

and the Humanities 3 (1965) 92-138.
28 Ad Num 31:23 s.v. Y. Rashi too, ad loc., distinguishes between “the simple meaning” and

“the rabbinic exegesis.”
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Qumranic Interpretation: Impurity of Idolatry

It appears :.Hmﬁ an interpretation similar to the rabbinic one, detaching th
verse from its context, corpse impurity, was known to w:a,» are _mm o
cepted .c% the author of the Temple Scroll. When anﬂmw_im E_Mv _.os w s
mon.c::mownoc of a house containing a corpse and utensils, th P ol pro.
scribes, inter alia— 15 the serell pre-

13 On the day when

1 the Ooewm is —\GBO<OQ D.OB it the sh pur Aw the ho
4 > m.: 1 ils
o Y 1 house and all its ﬁa@ﬂm; N

15 and all utensils of wood, iron, and i

e cation s , and bronze, and all vessels for which there is
16 Clothes, sacks, and skins shal ;

Cloth shall be washed; and every person who was in the
17 and every person who entered the house shall bathe in water and wash his

clothes on the first day (Temple Scroll 11QT* col. 492

As Yadin demonstrated, the author combines here phrases taken from th
mm.vwnm.a woc.aommulzﬂzdcaa 19 (corpse impurity), Leviticus 11 ?éwﬂ:ﬂﬁo
az.sm impurity of vessels and clothing), and Numbers 31 (the wa ine
Midian). “The house and all its utensils” (11QT* 49:15) wmnmngmmoq wwm-cmﬁ
tent ,Ba on all the vessels” (Num 19:18); “And all utensils of éowa,wz_?m
GV. is drawn from “and every object of wood” (Num 31:20); the r fe e
mo iron and bronze in line 15 echoes the listing of “Gold wna vmzﬁwm oomer,
iron, tin, and lead” (Num 31:22). The phrase “Clothes, sacks mmaoomwmm
(line 16) derives from “... any article of wood, or a Qm% o%m ski or
mmo.w. . , (Lev 11:32).% We may add that the list of utensils wa@:En :r o.m. :
cation in the context of a dead fetus in utero: “And all the utensils : ?MDU_-
o_wﬁamu and the skins, and everything made of goats’ hair, you mwmm aﬁ .
with them according to the regulation of this law” (1 1QT? m _VM\T: ; fl "
a:.w verse “You shall also cleanse every cloth, every m&&o. of ww.v oy,
thing made of goats’ hair, and every object of wood” (Num S.Nm%w_omodr
though the author of the Temple Scroll makes much use of Em m. o in
Z:Bcﬁ,m 31, and even cites from the list of utensils in 31:22 :wo.mmdma w__n
items that are to be passed through fire or water, zosoﬁwo_mmm z“m% - m
makes no mention at all of scorching contaminated utensils in the MM_%R

29 :
E. Qimron, The Temple Scroll: A Critical Editi i
s : : ion with Extensive Reconstructi
<m\._quww_wB 1996) 71; Y. Yadin, The Temple Scroll (3 vols.; Jerusalem 1983) Mmﬁ_woa. (Beer She-
* Yadin, Temple Scroll 1:330; 2:216. 216
A very similar homily, Sifre Numbers 126 (Horovi
) s ovItZ i i

minated vessels in Num 19:31 and Leviticus 11. A Vit 162-63), combines the ists of conte
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section devoted t0 corpse impurity Aam.._oLu: AP.m\mo”_ov.s Qmmzw in the
view of the Temple Scroll the instructions on passing @.Rocmr fire an éwﬁmm
must be removed from its immediate context, cOrpse impurity, and applie

to some other matter. How, then, did E.o author of the .HnBEo mﬁo.: Eamﬂ
ret the passing through fire in the scriptural text? O.a he ‘%va it, as a_.a
¢ halakhah, to utensils that were used for forbidden foods? How cli

d the expression “water of lustration”? The Temple Scroll does
ers to these questions, but a Qumran fragment of the Da-

rabbini
he understan
not provide answ
mascus Document does.

[9]iom ) 8

s DR HO[D DIRIN WY IR moliph .iw?mmm::u:: lomh) uuwu , Hw

=l JJ%EMG\"N Mo [IN0]N 1P KA ocw_.S.._ n :.;Jus, .um ewz 10
vawna M pR[ R OTR Wb IRAY TWR DN qaiB[n oy wr 01527 92

YwIn YRA usinlia) mnong 12

4Q271 (4QDH 2:8-12

d of ai[1] . . ‘
M Mw“ gold, silver, [copper.] tin, and le[ad from which the gentiles made imajges,

let no one bring it

10 among [his] purities, [except only nejw (materials) coming from the [pure

i i her, garment, 0F
hall he bring]. Let no [one b]ring any leat er,
11 M:M utensifl with which wlork is [done] which have been defiled by a [human]

i i he law
orpse, unless they were sprinkled wooop.&cm.»o t . . .
12 Amom,camomso: the waters] of sprinkling in the period of wickedness®

\\\ . .
i ity,” , and
32 girenboim, “Observance of the Laws &, w.oa_€ 1.::? 261, has noticed this absence, an
mcmmnmnma that the author had a different reading in the Bible here. .
33 Baumgarten restores: wltnn 0 ozLumoMvaov: M. Baumgarten, ed.,
Document [DID 18; Oxfor . A ,
?mxbﬂmwmﬂﬂm words R WON are my restoration based on that of ﬂ:mrw Qimron, zuu,.:uc_-_.
See following note. It seems to me that the form R, OF co_‘rmvm.zu._._ is more apt than an 56.2”.
.ma %%B which according to Qimron is uncommon in Qumran literature mnsm_.w:um B.a. WmeQm M
Py . i =y is the initial 1, an
hat remains of the words R'2* MALVN 18 N
i Damascus Document. In fact all ¢ 4 | .
« Eom doubtful remains of the final 7 and R. Baumgarten suggested reading 37, the furnace Wnn
moaw 22:20, and Peshitta to Num 31:23) in the sense of the furnace of a woc_waQ for working
mNo» Is m_dW Qimron informed me in an oral communication that this restoration IS accommodated
i f the writing.
her by the space nor by the remains 0 B .
:n:&ﬂ..;uw passage exists in three copies—4Q269 8 i 2-5: wwcaww:o?.gc 18 pp. 130-31;
40270 3 iii 20-21: ibid. p. 151; 4Q271 2 8-12: ibid. p.173. In a new edition of the Ov_dwwn_..m
» ent by Elisha Qimron, incorporating the Genizah fragments of the work w._.a new readings
porul , arked as Section C, lines 99-103 (E. Qimron, The Dead

mran fragments, the passage is m : /
MMM:M%W:% The .Nm?ms. Writings [vol. 1 Jerusalem 2010] 33). The text given above 18 that of

40Q271, in Qimron’s edition, with one small correction, and one restoration o:::na.. 1 wa <.N,<
ﬁmsxa_ to Prof. Qimron for making his edition available to me in wa<w.=.nm of publication. The
translation is mine, based on Baumgarten’s translation, ibid., 174, with revisions.

Qumran Cave 4. XII:

RS-
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This passage, reconstructed from three fragmentary copies, is fraught with
difficulties of reading, restoration, and interpretation. The precise proscrip-
tion on metals used in making an idol is not quite clear. The use of the
adjective “new” for metal is unusual, and the combination “new that comes
from the pure” is difficult. The connection of the requirement of sprinkling
«water of lustration” on vessels and clothing (lines 10-12) to the expression
“period of wickedness” is also vague.’s However, according to the above
suggestions for restoration, which seem to me the most probable, the pas-
sage mandates that one may use metal utensils, most likely for cooking or
serving foodstuff,”’ only when they are made from new metal that was nev-
er used by gentiles for idols. Birenboim has already used this passage as
corroboration of the assumption that the concept of gentile impurity was
prevalent in Second Temple Jewish society, and that it had to do with idola-
qv\.u 8 But examination of this passage against its biblical background and in
comparison with its rabbinic counterpart is most revealing with regard to
the bold exegesis required to support this concept of impurity, and the way
it evolved in different Jewish circles. It should be noted that the passage is a
skillful paraphrase of the biblical verses Num 31:20-23:

Damascus Document Numbers 31

foam 2 Nom <
L am NI niR) 5720 N B30 DY NWNIA DR
mawm rnopn

qO NRY 2D IR IR

T

001 WK 1I0R URD NI WK 13T 9D
VR N2 KD WK 991 RO 0T D3 TR
o3 17N

IR IR WR AR OR
R NNV 1A RIAN WINA I

And of all the gold, silver, copper, tin, (22) Gold and silver, copper, iron, tin,
and lead and lead

from which the gentiles made images, (23) any article that can withstand fire—

let no one bring it among his purities, these you shall pass through fire and they

except only new (materials coming shall be clean, except that they must be

from the pure shall he bring. cleansed with waters of sprinkling; and
anything that cannot withstand fire you
must pass through water.

o2 52 191 a3 MY 913 WR R OR 92 b1 ow RpEn Y31 Y 92 91 13 YA
woib IRAYY MWK DRI NIARDD NWYY TWR .
DN

ARYDON PY

36 See Baumgarten’s suggestion DID 18, 174-75.

37 ypane (1. 10) probably means: his pure food. Cf. 1QS 6:16-17: 07370 nnwa yx &1,
38 Birenboim, “Observance of the Laws of Bodily Purity,” 153.
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5 W0 DR R
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Let no one bring any leather, garment, or  (20) You mru:. also cleanse every %E,-
any utensil with which work is done ment, every mz,_n_n. of leather, n<n¢n.ﬁ ~5mm
which have been defiled by a human made of goats’ hair, and every object o
corpse, unless they were sprinkled ac- wood.¥?

cording to the law of cclmomac:. with

the waters of sprinkling in the period of

wickedness.

The author of the paragraph in the Qumran text starts ,.,\E._ a paraphrase of
verses 22-23, the prescription given by Eleazar the priest. Then he :wo<mm
back to verse 20. The list in the Damascus Document .mozoim close _v\ Mz
Num 31:22—gold, silver, copper, tin, and _m.ﬂ.&.. Zoiv._: Numbers w _..vﬁ e
instruction to pass these utensils through mnw is 55‘59.3@_% mozoim.c_% MH
reference to cleansing with water of _:mﬁz._os. Ea_omssm that the bi w_o:m
context is that of purification from corpse impurity. Yet the .m:m:mw 0 Hrn
Damascus Document deletes the mention of “water of Em:m:.o: om the
verse, thus detaching the verse from its context, corpse ﬂiv::&m,mza gives
it a new interpretation—"from 250_.» the gentiles made images. Q,EHM <me
sels to be purified were not made impure by contact é;w the dea .zucu_
rather by use for idolatry. The term “coming from S.m pure M_ucﬂ_ n m_m
may hint at passing through fire, since the word 1NV in the bi Hoﬂ Manmm )
the outcome of passing through fire: “these .%oc. mmw_._ pass m.raopwm _ ire M:“
they shall be pure” (Num 31:23). .Hrn term ¢ vww:% is mentioned € .mQM e M
in Qumran literature with connection to fire— iron aamzma. and .u:E.\R. Mﬂ .
furnace.”* If this is indeed the case, the m_.zroq.a mmmon_zm that it is E_m
impurity, that of idolatry, that requires E:mowsos._s fire, wﬂau.mooos ﬁwm
that only fire can purify metal used in foreign worship and make it accep
EJMOM:M”MMH prescription the author of Em Damascus Document Hmw_uﬂm to
verse 20 of Numbers 31 and vmnwnwamwm.m :xlnwm:% leather, garment. - Mé,
however, he interprets the verse according to its proper context, puri _mw _om
from corpse impurity—"“which :wﬁ..w been a.am._ma by a human corpse, ww:
makes it clear that the purification in the biblical verse refers to sprinkling

39 The translations of the verses in the chart w._.m by the author, in order to Q.:n:wm_ﬂwm m;: cer-
tain words and phrases in these verses were used literally by the author of SM .OM:MwE.M & S.m ons
40 War Scroll 5:11. Yigael Yadin, The MMSM\ _onw MMMNM\M:%W the Sons of Light Agai
im Rabin; Oxfor -83.
m\wwwﬁmqwaﬁwqm_ww“wwwvm””_ﬁswao;am into the quotation of Num “:_N.o references to Lev
11:32 :cM it any article of wood, or a cloth, ora skin, or a mwnx'ma such w?n_,”a_ﬂw nw%mwmvﬁ to
:mm m:,m: be dipped in water, and it shall remain unclean until evening; then it shall be clean.
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“according to the law of purification,” namely by the “waters of sprin-
kling.” Our author, then, detaches the phrase “waters of lustration / sprin-
kling” from its original place in verse 23, where it appears to refer to metal
objects that require melting down or scorching, and places it into verse 20,
concerning vessels that require sprinkling. The author of the Damascus
Document made a bold, quasi-text-critical interpretative move, essentially
the same as that made by the rabbis. He redirected the requirement of pass-
ing through fire to a context entirely different from the original, completely
disassociating it from the process of purification from corpse impurity.
Then he separated the phrase “water of lustration” in that verse from purifi-
cation by fire, and returned it to the context of corpse impurity.

Impurity of “Gentileness” vs. Forbidden Foods;
Ideological versus Circumstantial/Rational

The main difference between the interpretation of the rabbis and that of the
Damascus Document is in the reasons given for the passing of the vessels
through fire. The rabbis interpreted this requirement as resulting from the
contact with non-kosher food and general use by gentiles;
tation introduced the matter of idolatry.

Further examination, however, reveals that at the base of the tannaitic
midrash lies a homily similar to that of the Damascus Document. The tal-
mudic term for gentiles’ utensils used for forbidden foods is usually *yn
o), “objects that require scalding because they used to belong to gentiles.”
However, there is an alternative reading which appears twice in the best
manuscripts of Sifre Numbers in the pericope that applies the requirement
of “passing through fire” of Num 31:23 specifically to gentiles’ utensils.
Instead of 0" 91, we find the following—

Qumran interpre-

Any article that can withstand fire: Such as cauldrons, knives, pots, spits, and grills,
oM nna 5n, because of the gentileness of the gentiles. 4nd anything that cannot
withstand fire: Such as water vessels, cups, ladles, and kettles, omy ma

151, because
of the gentileness of the gentiles.*

42 Sifre Numbers 158 (Horovitz, 214). So MSS Rome 32 and Berlin Or. 4° 1594 33 (nma, my);
Yalkut Talmud Torah MS Oxford 2638 (nm3); Midrash Hakhamim MS JTS Rab. 4937a (mm);
Commentary to Sifre attributed to Rabad (3, once only); Rabenu Hillel MS Vienna 60 (mxa,
nr). Horovitz incorporated this reading into his text, correctly. See apparatus to lines 5-6. It is
noteworthy that in several later textual witnesses of the Sifre the original reading was corrected to
g™ 5w or the like. So the Venice printed edition (1546); MS Oxford 151; MS London 341;
and textual witnesses for the commentary of Rabenu Hillel. The data presented here is drawn from
the apparatus prepared by Prof. Menahem Kahana for Sifre Numbers. My thanks to Prof, Kahana
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Note the closeness of the phrase O3 N3 -381 to the expression used by the
Damascus Document—0Min Wy R, «which the gentiles made,” in con-
nection with the self-same verse. The expression B"4 nya man did not origi-
nate in the list of vessels given in the midrash. Syntactically it 1s uncon-
nected to the list and independent of it. Whereas the list depends on the
words of the verse any article and specifies the articles, the phrase e an
oman depends on other words in the verse, pass through fire/water; and its
purpose is not to specify but to justify—"pass through fire” because of the
gentileness of the gentiles; “pass through water” because of the gentileness
of the gentiles. A3, :mosn_osomw,: is clearly an abstract formed from "3,
gentile, but its precise connotation is obscure.? It seems that we have here,
in both the midrash and the Damascus Document, an ancient, laconic homi-
ly, whose point is to separate the process of purification in this verse from
corpse impurity, and to connect the “passing through fire” to that “which
the gentiles made” or to “the gentileness of the gentiles,” that is, to justify
the required procedure by the fact that the utensils were taken as war booty
from gentiles, rather than by their having contracted corpse impurity. This
interpretation became, SO it seems, fundamental 1n all circles during the
Second Temple period, as we S€€ in the Temple Scroll and the Damascus
Document, and, on the other hand, in tannaitic halakhah. All accepted that
vessels contaminated by corpse impurity did not require passing through
fire. The ancient homily then served as 2 starting-point for new interpreta-
tions based on it. In the sectarian literature :mocamunmm: was taken to be
idolatry. Thus, 10 the ancient interpretation that in some way mentioned
“that which the gentiles made” was added the word 09, «“idol” This inter-
pretation was no doubt supported by the parallel between the occurrence in
our verse (Num 31:23) of putting gold and silver to the fire and the occur-
rence of the same in Deut 7:25—"You shall consign the images of their
gods to the fire; you shall not covet the silver and gold on them and keep it
for yourselves, lest you be ensnared thereby; for that is abhorrent to the
Lord your God.”* The rabbis, on the other hand, took :mnsamnnmm: in the
direction of forbidden foods, and applied the verses to utensils used in prep-
aration of food—knives, pots, spits, cups and the like.
However, rabbinic literature also vammod\am the record of a proader inter-
pretation of the “gentileness” that must be climinated. According to both

——

for permission to use the draft of his edition. The list of utensils in the midrash was incorporated in
the targum attributed to Jonathan ad loc.

43 gee Horovitz’ note on line 5: “1 have not found the source of the word A My brother Dr.
Yoel Elitzur drew my attention to the expression 13, bKet 11a, refeming to the condition of 2
convert, slave, of captive, pefore her conversion.

44 ¢f, Temple Scroll 2:7-8.
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the Sifre s i

e MM : mmwmnmﬁoﬂwwmﬁ”r%mﬁcmrm_Br; immersion in water is required not

o o o s en or purchased from gentiles, but also for <wnom

P onon ,m: o , _oiw:%.wsa even clothes. In this approach Em
e purging is not the circumstantial presence of uH_oza
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. Conclusion:
rovenance and Evolution of the Concept of Gentile Impurity
i

Our analysis seems to provide novel .
well as of Birenboim’ 1 confirmation of Alon’
bave coouwwwgwmmsw Mmomﬂ. adoption of it. The impurity omm MM_%_HMM N -
Soeond Temple period MM ition, common to different Jewish circles c&
voparating then, s 2&_ imm.ooum.aﬂoa an essential quality of gentil .
Torael” It momb o z:mm.&o: .ogooﬂm and utensils, from “the sanctit om,m
resulting from idolat mm impurity was Q%FS&, right at the o:aaﬁv\ .
general *bligation SQ . .o<<0<oa.. the n.mcgw later decreased the scope om Hmm
aning dishes from wcz.@ gentile objects to the circumstantial e
. : orbidden foods, thereby weakeni concern of
o<Mw:MB@%:Q of “gentileness”. ning the concept of the
s for the exegetical strategies applied t « ;
Num 31:23, whi . o the “passing throu i
o, they vwEWMMo Momooévws_ma the development of Eamam:mmomw W\nmm__:
interpretations of scri gain to the common roots of Qumranic and S%w. -
drash quoted both Edvoano. ,;w phenomenon of a short, very ancient i
oreted ditferently in a:ﬁnﬂ: literature and in rabbinic literature but SME-
R adies of Qumranic mano has wnvmm.nmm more than once in ooBﬁﬁEMﬁ
e tic midrash. In oma mmw Mwnan %mmnwoacwwdw ancient materials surviving in
deeply rooted rabbinic Eﬁoﬂnmzzam nwwvw caonﬂw“ﬁﬂww@omzrmwwmsomms”%:a
irst sight it

seems i
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Sifre Zuta 31:23 (Horovitz, 33

. i : , 330); Menahem K ?

Midrashim. Part I (Jerusalem 2005) 224 Amogowﬁv ahana, The Geniza Fragments of the Halakhic

HN yAZ 5.15 45b.
yAZ ibid. For all this see Lieberman, Sifre Zuta 106-107
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For other examples, see V. N
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Law, Theology Sam:w,mo w:aammm aw EBMMS 4QMigsat Ma‘ase Ha-Torah msm_xmmw_ﬁ me w_ .
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